




































 ①論説：16000～20000 字程度（400 字詰め原稿用紙で 40 枚～50 枚程度） 
②研究ノート：12000 字程度（同 30 枚程度） 
③研究動向・調査報告・資料紹介等：8000 字程度（同 20 枚程度） 












（a）電子メールの添付ファイルもしくは USB など 
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The present condition of Hong Kong’s Yu Lan Festival, 




 The ritual of the Yu Lan Festival, whereby clothing and food are 
given to ghosts and thanksgiving is shown for the protection of the gods and 
Buddha, is conducted in various regions and districts of Hong Kong every 
year in July in the Lunar calendar. However, although this is said rather 
simply to be happening in ‘Hong Kong’, but there have since ancient times in 
each generation been immigrants, apart from immigrants from Guangdong 
under the rule of Chinese dynasties and mainly its neighboring regions, 
along with immigrants from a wide area which have come along with the 
weighty upheaval since modern times, as well as others, and so in a cultural 
sense multilayered and complex aspects are presented. Furthermore, there 
now exists a complex situation whereby in the flow of today’s modernization 
in Hong Kong the various rituals are fusing together and constantly 
changing. 
 This group of authors has been surveying the situation of the 
Festival of the Hungry Ghosts and Shilu Zhai etc in each part of East Asia 
from the point of view of the historical transition of the Shi Egui ritual since 
the time of ancient China. Also this time, from the same angle, this survey 
was conducted in order to investigate the rituals of the Lantern Festival and 
Shi Egui. Here, the authors also seek to deepen the discussion supplemented 
by some documents connected to the research angle of the authors who are 
in the process of compiling the outcome of the surveys.  









This paper aims to discuss how the Shan view their self-image and 
history and focuses on their concept of mäng in Shan/Tay or kuni in 
Japanese by comparing them with concept of ‘nation’ in a modern 
historical sense. Shan as an ethnic term was and is used to refer to 
Tai-language speaking people in Burma/Myanmar. Its origin and 
fabrication are ethnologically controversial. During the field research in 
Kachin State, the author came across a Shan intellectual acquaintance 
who narrated their own history not by referring their ‘glory chiefdom’ but 
by comparing it with that of the Bamar (Burmese): “We, the Shan have 
never founded a nation like the Bamar”. According to some legendary 
stories, Mogaung (Mäng Kawng) located in the present Kachin State was 
one of the capital sites among the chiefdoms, having been founded by a 
legendary hero who came from Mäng Maaw. Mäng Maaw is thought to be 
one of the earliest sites of the Shan in Burma/Myanmar. It is certain that 
the ethno-knowledge of the Shan was given a framework by Westerners 
including colonial officers (e.g. J.G. Scott), Christian missionaries (e.g. J.N. 
Cushing, who edited a Shan-English dictionary) and academics (e.g. E.R. 
Leach). These phases and their significance in social terms will be treated 
from the following aspects. 
 
1) Shan and Tai/Tay as ethnic terms and their usage 
2) Mäng in Shan and Pyi or Naing in Bamar 
3) Ethno-knowledge and modernity 
 
The abovementioned narrative seems to be influenced by not only the 
‘imagined glory chiefdom’ but also the modern concept of ‘nation’. The 
ethno-knowledge of the Shan was and is constructed and reconstructed 
through ethnic identity and discourse by themselves and intellectual 
influences originating in Western modernity.  
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The purpose of this paper is to clarify anew the position of Jinmen in 
Taiwanese society, and to clarify the topic of research into Jinmen 
henceforth. 
Currently, in colonialism research on Taiwan, it is maintained that 
Taiwan experienced double colonial rule or, as a place where foreign 
powers carried out the process of decolonialization, has different issues 
than the former colonies of Africa and Southeast Asia. In Taiwan R.O.C., 
Jinmen however, while having experienced Japanese invasion during the 
war, did not experience colonial rule like the main island of Taiwan, and 
therefore is a place which does not have the cognizance of going through a 
change of ownership through decolonization. In Taiwan R.O.C., which as 
a country experienced double colonial rule it is a special region having 
nothing to do with colonial rule. Furthermore, in recent years as the 
Taiwanization of Taiwan has continued, recognition that the Republic of 
China=Taiwan has continued to grow in society. This, as the national 
body of the Republic of China, is different from the recognition in China 
as a whole, and the question of what Jinmen’s position is in the ‘Republic 
of China=Taiwan’ paradigm has become a very important issue. This in 
itself, in examining Jinmen’s social context in Taiwan, taking into account 
the 2 views of the gaze from Taiwan and also Jinmen’s self- cognizance, is 
an important issue in examining the future of Taiwan R.O.C. 
This paper, through interviews with Jinmen residents, Jinmen 
residents on the main island of Taiwan, Taiwanese residents of the main 
island of Taiwan, and also independence activists and supporters of 
unification, as well as comparison of the cultural property of Jinmen and 
the main island of Taiwan, makes clear the view from the main island of 
Taiwan and the self-recognition of the people of Jinmen and reveals the 
gap between the two. The issues of Jinmen in Taiwanese society which 
become apparent from this investigation are, 1. The inconsistency of the 
political importance of Jinmen in the Taiwanization of the Republic of 
China, 2. The generational divide in the identity of Jinmen, and 3. The 
dilution of Jinmen in historical recognition in Taiwan. 
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Gender expression as shown in the wearing of string bags : 




The use of string bags is widespread throughout the inland districts of 
the island of New Guinea for carrying crops and children. Traditionally, 
there were gendered differences in the way string bags were worn, with 
men wearing them slung from the shoulder and women using cords 
across their foreheads to drape the bags down their backs throughout 
Papua New Guinea. However, women have recently begun wearing small 
string bags in the same manner as men. At the time the style of wearing 
the bags began to change, in the Abelam society of East Sepik Province, 
women were criticized that “women should not carry bags on their 
shoulders.” by men. It is thought that women’s practice of carrying a bag 
on their shoulders had become commonplace by the 1980s. Using the case 
study of the Abelam, this paper aims to analyze what the differences in 
the way of wearing string bags symbolized with regard to gender 
relations between men and women. Then, I also explore why women were 
criticized for this change in carrying style at the time it took place. 
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Self-Portrait of the “Minh Huong” Chinese-Vietnamese  
in Central Vietnam 
 
NGUYEN Thi Thanh Ha 
 
The aim of this paper is to examine the self-portrait of 
Chinese-Vietnamese called “Minh Huong” in Hoi An city by analyzing 
mainly their family genealogies. The category of Chinese-Vietnamese 
refers to people who share the roots of having migrated from regions that 
historically were geopolitically delineated as part of China and their 
descendants. In this category, those who continue maintaining their 
“Chinese-ness”, are regarded as ethnic Chinese (華人), one of the minority 
groups living in Vietnam. On the other hand, people who lose their 
consciousness of their Chinese origin and choose indigenization are, at 
present, registered not as one of the 53 minority groups but as the major 
ethnic group “Kinh.” The category "Minh Huong" falls under the latter. 
The author conducted fieldwork focusing on people describing themselves 
as "Minh Huong" in Hoi An for about one year from April 2015 to March 
2016. Hoi An is a small city in Quang Nam Province in Central Vietnam. 
It prospered as an overseas trading port and a base for trade between 
Vietnam and foreign countries from the 16th century to the 19th century. 
At that time, the rise of Hoi An was supported by Chinese immigrants. 
Among the Chinese immigrants in Hoi An at the time, it is widely known 
that a large number of people fled from China during the fall of the Ming 
dynasty from the 1600s to the late 17th century, aiming for permanent 
residence when they first arrived in Hoi An. Those Chinese immigrants 
and the mixed-heritage children who were born between them and the 
local women were called "明香" (this was changed to "明郷" from 1827, but 
the two words have the same Vietnamese pronunciation, “Minh Huong”). 
The historical explanation of the name is “people who maintain the 
incense of the Ming dynasty". The communities named "Minh Huong Xa 
(明香社)" have been established in many parts of Vietnam since the latter 
half of the 17th century. Today, among the local people, Hoi An is said to 
be the birthplace of the first "Minh Huong" community established in 
Vietnam. Along with the change of times, those descendants who continue 
to declare themselves "Minh Huong", are actively managing the “Minh 
Huong 萃先堂” (Minh Huong ancestors hall), a base for meetings and 
activities of the "Minh Huong" group in Hoi An. By analyzing mainly 
family genealogies obtained with the cooperation of self-proclaimed "Minh 
Huong" in Hoi An, the author attempts to elucidate the category "Minh 
Huong" in the historical and present context, e.g. “how they positioned 
and position themselves among the genealogies”, “how they are conscious 
of their ancestors” and “how they intend to maintain their Chinese-ness 
in the future”. 
－209－
Self-Portrait of the “Minh Huong” Chinese-Vietnamese  
in Central Vietnam 
 
NGUYEN Thi Thanh Ha 
 
The aim of this paper is to examine the self-portrait of 
Chinese-Vietnamese called “Minh Huong” in Hoi An city by analyzing 
mainly their family genealogies. The category of Chinese-Vietnamese 
refers to people who share the roots of having migrated from regions that 
historically were geopolitically delineated as part of China and their 
descendants. In this category, those who continue maintaining their 
“Chinese-ness”, are regarded as ethnic Chinese (華人), one of the minority 
groups living in Vietnam. On the other hand, people who lose their 
consciousness of their Chinese origin and choose indigenization are, at 
present, registered not as one of the 53 minority groups but as the major 
ethnic group “Kinh.” The category "Minh Huong" falls under the latter. 
The author conducted fieldwork focusing on people describing themselves 
as "Minh Huong" in Hoi An for about one year from April 2015 to March 
2016. Hoi An is a small city in Quang Nam Province in Central Vietnam. 
It prospered as an overseas trading port and a base for trade between 
Vietnam and foreign countries from the 16th century to the 19th century. 
At that time, the rise of Hoi An was supported by Chinese immigrants. 
Among the Chinese immigrants in Hoi An at the time, it is widely known 
that a large number of people fled from China during the fall of the Ming 
dynasty from the 1600s to the late 17th century, aiming for permanent 
residence when they first arrived in Hoi An. Those Chinese immigrants 
and the mixed-heritage children who were born between them and the 
local women were called "明香" (this was changed to "明郷" from 1827, but 
the two words have the same Vietnamese pronunciation, “Minh Huong”). 
The historical explanation of the name is “people who maintain the 
incense of the Ming dynasty". The communities named "Minh Huong Xa 
(明香社)" have been established in many parts of Vietnam since the latter 
half of the 17th century. Today, among the local people, Hoi An is said to 
be the birthplace of the first "Minh Huong" community established in 
Vietnam. Along with the change of times, those descendants who continue 
to declare themselves "Minh Huong", are actively managing the “Minh 
Huong 萃先堂” (Minh Huong ancestors hall), a base for meetings and 
activities of the "Minh Huong" group in Hoi An. By analyzing mainly 
family genealogies obtained with the cooperation of self-proclaimed "Minh 
Huong" in Hoi An, the author attempts to elucidate the category "Minh 
Huong" in the historical and present context, e.g. “how they positioned 
and position themselves among the genealogies”, “how they are conscious 
of their ancestors” and “how they intend to maintain their Chinese-ness 
in the future”. 
－210－
The experiences of Chinese international students who 




This paper deals with the various meanings of ‘Hiroshima’ in a 
specific historical context by examining the experiences of Chinese 
international students who attended the universities now known as 
Hiroshima University and survived the atomic bombing. When the 
atomic bomb detonated over Hiroshima on August 6, 1945, 12 Chinese 
students enrolled in the predecessor universities of Hiroshima University 
were exposed to the bombing. However, the fact of their exposure is not 
generally known. Therefore, this paper reexamines the actual situation of 
the atomic bombing faced by the Chinese students. In addition, we will 
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